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Ethics), so far as it u the subject-matter of Ethics, is not an object of
psychological investigation—that, ethically regarded, human actions are
not causally conditioned. This same Will, from the standpoint of Em-
pirical Psychology, it, in his view, causally conditioned. The empirical
and ethical views of Will are thus diametrically opposed, not to say
absolutely incompatible. How any creature can have a Will which both
is, and is not causally conditioned, remains a mystery.

All Morality, Mr. Traub insists, presupposes recognition of the idea of
Oood as distinct from PUatant, Ao. This idea of good requires a relation
of the Will to an unconditioned law. In as far as the demands of this
law are fulfilled the Will is free. Free here should mean uncoerced by
the Natural Order—for obedience to law, even unconditioned law, is not
itself unconditioned or free. And such obedience, in mortal men, must
be realised in mere empirical action ; and, if so, it must be of the same
tissue, warp and woof, as the ideas and feeling which are empirically
psychological. Indeed the very recognition of this unconditioned law
{which carries within itself the reason for its own acceptance) is but an
item, however important, in the series of thoughts which help to con-
stitute the subject-matter of that Empirical Psychology which is described
as " Naturlehre Zweiter Ordnung ". Mr. Traub (who is a Psychological
Hedonist) asserts that no aotion is done except as it is pleasurable or
useful. But the Moral Law must, if realised, be realised in action ; and
must thus, it would seem, be strictly conditioned by mere natural feeling
and the Category of Causation.

There remain two real difficulties to be met, and it seems to be these which
the author chiefly has in mind when he insists on the necessity of basing
Ethics partly on Revelation—on bringing Revealed Religion to the aid
of Ethics. These are (1) the existence of Evil; (2) the difficulty of show-
ing that Virtue will be rewarded. The Highest Good is the " vollkom-
mene Verkniipfung der Tugend mit der Glilokseligkeit". This bliss,
however, concerns only the ethical personality (Sulrjekt), and is nothing
but the reflex in feeling of successful moral action. The Highest Good
must indeed also include freedom from all ills, but this is only a negative
characteristic.

Mr. Traub does not consider that the difficulties above indicated are
removed by accepting the existence of God and of a future life. He
holds that nothing short of belief in the Christian religion is sufficient
because Christianity is the only morally perfect religion, and nothing
short of a perfectly moral religion can confirm a perfect morality.

Ucber die Lehre vom genduchen Foristhritte der Mentchheit. Rektorats-Rede
• von Dr. HERMAWK SIBBECK. Gietsen: Curt von Munchow, 1892. Pp. 18.

In explaining the subject of his address more fully than is done in the
title. Dr. Siebeck says it is concerned with the view that "mankind
inevitably follows an upward path in the course and process of culture,
in spite of any apparent stoppages and retrogressions—meaning by
upward path that there will be secured a continuous increase of happi-
ness for the individual and for the whole of which he is an unit, and at
the same time an increase in the ideal worth of the physical and intel-
lectual work accomplished by both ". This widespread doctrine claims,
he says, to give a profound, and at the same time, ultimate answer to
the question, What is the real meaning and end of the life of man ?
But in spite of the air of axiomatic venerableness which seems to cling
about it, this theory of progressive development is in fact one of the very
latest intellectual acquirements of civilised man—indeed, a noteworthy
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mark of distinction between modern times .and previous ages is to be
found in the fact that for the latter no similar historico-philosophical
problem existed. It is a doctrine to the inception and evolution of
which many and complex factors have contributed.

As a result we find the modern view, already formulated, that Man
in virtue of the tendencies of his nature is bound to develop to higher
degrees of perfection and happiness in the course of time—that the very
essence of culture is a continuous progress, in the course of which the
antagonism between man and his environment is by degrees done away
—that environment becoming ever more inwoven with Man's very life.
In close connexion with this is the further view that Man's significance,
as an unit, is ever lessening in comparison with his significance as a
constituent of the mighty whole. And all is seen and estimated from the
point of view of progress, understood as a manifestation of harmonious
forces. In the world of matter, of thought, and of conduct, what is
earlier and lower is considered to find its outcome, explanation, and
justification in what is later and nobler. In this idea of a self-conditioning,
self-perfecting, unceasing development of the world as the stage and the
material of an ever wider and deeper human life, the content and purpose
of the universe are seen to coincide. The final stage of this develop-
ment may be regarded as receding into a dim and infinite distance, or as
being a definitive result, which, when reached, contains within itself the
conditions of its own permanence.

This doctrine of progress is, in Prof. Siebeck's view, rather of Faith
than of Knowledge. People believe in an unending progress of the world
and of mankind, because otherwise they would not be able to see that
what it is what ought to be—that Life is really worth having.

Against the doctrine various objections have been raised— according
to the pessimistic (but itself evolutionary) philosophy of Schopenhauer
and Hartmann, it is an unjustifiable generalisation, and an illusion which,
from a practical point of view, is important. Then, again, an objection
has been raised to the effect that though in the course of historical
development human life becomes richer and more varied, it remains
doubtful whether or not the increase of happiness counter-balances the
increase of misery, and whether virtue and vice do not grow part pattu.

Those who hold this view irm.int.ain that'the question cannot be satis-
factorily settled by an appeal to statistics, and that the optimistic view
of progress is but a mere guess, both optimists and pessimists being
without an unit of measurement, and having to compare incommensur-
able magnitudes.

A satisfactory basis for the Progress theory could be found only in
its logical and ethical content. And we can find it here only on con-
dition that worth and definite significance cannot be assigned to life and
historical development, except on the supposition that this development
does in point of fact carry on and realise the never-ending advance of
humanity—every element of the process being of value, not in itself,
but as an integral part of the whole movement—that movement being
itself the Real Reality and the Good-in -itself.

In Dr. Siebeck's opinion, this view overlooks the fact that the
supposition of ceaseless and inevitable progress, while it assigns Per-
fection to the Whole, makes it impossible for the Parts—persons and
events are robbed of individual importance—hence the worth and in-
telligibility of the world generally cannot be established by reference to
the progress of mankind as a whole. Such progress may be conceived
(1) as going on endlessly, or (2) as advancing towards a definite final
condition. With regard to the first, its whole force and value must be
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sought just in the very continuity and dynamic advance of the process.
In the attempt to assign worth to it, however, a barren circle is inevit-
able ; since the worth of the whole most depend upon the worth of He
constituent parts—while, on the other hand, these latter have value or
worth only as constituents of the whole.

In this connexion the weighty problem of the existence of Pain, Evil
and Bin comes to be considered. And from the present point of view,
the only explanation and justification that can be given of the sufferings
of individuals ii that their pain was necessary for the development and
perfecting of the whole—the earlier comer suffers for the benefit of the
later. But, since pain seems never to vanish, this only amounts to saying
that antecedent pain and pleasure determine the pain and pleasure which
come after. And so with sin. Hence Ethics is resolved into Dynamics,
and the contrast of good and evil appears as a mere illusion.

The variation of view according to which the course of progress results
in a kind of millenium, in a find improved condition to whioh all previous
stages have led up, is no more satisfactory. For, however long it were
to last, it would be a state of stagnation ; hence ethically unsatisfactory,
aryi not worth having. But, further, human life upon this planet must
come to an end within a measurable time. Hence it would seem that
the only effect of all which has been done and suffered by past genera-
tions is to make the lives of an indeterminate number of persons during
a measurable time a little better and a little happier than their own.
And this surely is no sufficient account of the final significance of human
life and the existence of suffering and sin.

These difficulties are not avoided by holding that it is Moral Perfection
and not Happiness that is attained in this final stage—in which men will,
as it were, enter into the moral labours, the efforts and struggles of their
predecessors. Here Dr. Siebeok appears as an advocate of the view that
there is no moral goodness without effort; and accordingly pronounces
that this easy TniHAnial morality is not truly moral, and is less worthy
than any previous stage.

The fact, however, remains that it is impossible to deny that progress
has taken place in human society. Dr. Siebeck does not profess to con-
sider, here, the test by which progress is to be measured; but appeals
confidently to the opinion of civilised men on the point.

Progress in this sense—the capacity of educing what is more perfect
from what is less perfect—is not quite the same as progress as explained
at the beginning of the essay. For it now appears as something of which
man is capable, and which he is called upon to accomplish. Human
progress is not a necessity of Nature—for peoples are stationary and
retrogressive as well as progressive. Advance to what is better is a task
—an ethical task which man may accomplish or may fail to accomplish.
Thus regarded, progress is in accordance both with historical fact and
with the requirements of logical thought. It is satisfactory ethically;
and the ultimatum of ethics on the subject may be Bummed up in the
words (addressed to the individual man):—

" EB ist nioht draussen, da sncht es der Thor ;
Eg ist in dir, du bringst es ewig hervor ".'

0*$ekiehUdtrPhxiotophi*. Von JUXIUB BIROMAMN. Bd. i., Die Philosophic,
vor Kant; Bd. ii., lste Abtheilung, Von Kant bis Einschlieaslich
Fichte. Berlin : E. & Mittler and Sohn, 1892. Pp. 466, 261.

This work is intended for readers who are interested in History of
Philosophy, not for literary or antiquarian reasons, but because of their
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